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Sacred mythopetronym as a spiritual and moral value of the
North Caucasian culture

CakpanbHblii MEGONETPOHUM KAK TYXOBHO-HPABCTBEHHASI HEHHOCTH KYJIbTYPHhI
CeBepnoro KaBka3za

El mitopetronimo sagrado como valor espiritual y moral de la cultura del Caucaso Norte

Received: May 12, 2021

Abstract

Mythology is a necessary stage of cultural
development in the history of any nation. When
a person creates myths, he is in search of the
meaning of life and tries to: 1) to fit your life into
the framework of a larger whole; 2) to discover a
certain structure underlying being; 3) to
understand, despite everything, that life has
meaning and value. The mythologeme "split
stone™ in the ethnoculture of the peoples of the
North Caucasus, reflected in the novels of the
Ingush writer 1. Bazorkin, echoes the primitive
ideas about the arrangement of the world among
different peoples of the world. Since the
ethnolinguoculture of the peoples of the
Caucasus stands apart among various language
classifications, we turn to the analysis of the
concept-mythonym "split stone" to identify
general and moments of interpretation of the
meaning of this concept. Hypothesis: the concept
of "split stone" is the basic ethnic idea of the
Ingush about the structure of the world order,
about the influence of moral qualities of a person
on the properties of the surrounding world.
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AHHOTALMA

Mudonorus - He0OXOAUMBIN dTal KyJIbTypHOTO
pasBuTus B ucTOopHH Jroboro Hapoma. Korma
YEJIOBEK CO3JaeT MH(BI, OH HAaXOAUTCI B
MTOMCKAaX CMBICIIA KM3HHU M MBITAaeTcs: 1) Bmcarth
CBOI0O JKM3Hb B pPaMKH OOJBILEro IeJoro;
2) OOHapyXHTh OIpPENENECHHYIO CTPYKTYpY,
JIEKAIYI0 B OCHOBE OBITHS; 3) HOHATH, HECMOTPS
HH Ha 4TO, YTO )KHU3Hb UMEET CMBICII U LIEHHOCTb.
Mudonorema  "pacKONOTBIA  KaMeHB' B
STHOKYNbTYpe HaponoB CesepHoro Kaskasa,
OTpPaXXECHHAsA B POMAaHaX MHIYLICKOTO IMHCATEN
W. ba3opkuH, MepeKiInKaeTcsi ¢ IPUMUTHBHBIMHU
MIPEACTaBICHUSIME 00 YCTpOHCTBE MHpa Yy
Pa3HbIX HapoJIoB MHpa. IMockonbKy
STHOJMHIBOKYIbTYpa HaponoB Kakasza crout
OCOOHSIKOM  CpeAM  Pa3lU4YHBIX  S3BIKOBBIX
Ki1accuuKanui, Mbl 00OpaTUMCst K aHalIu3y
KoHIenTa-MA(poHIMa "pacKOJOTHIA KaMeHb',
yroOBl  BBIABUTH  OOIIEE U MOMEHTHI
MHTEPIPETalud 3HAYEHHs OTOro IOHATHSA.
l'unote3a: mnoHATHE "pacKONOTBI KaMeHb"
SIBIISIETCSI OCHOBHBIM STHUYECKUM
MIPEACTaBICHUEM HHTYIIeH 00 ycTpoiicTBe
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MHPOYCTPOMCTBA, O BIMSHUM HPABCTBECHHBIX
Ka4yecTB 4eJIOBEKAa Ha CBOMCTBA OKPYXAIOILIEro

value picture of the world. MHUpa.
KinloueBble  ciaoBa:  MHU(DOHUM-TIETPOHHM,
CEBEPOKaBKa3CKas XYHAOKECTBECHHAA

nuteparypa, M. ba3opkuH, 3THOmeAaroruka,
LICHHOCTHAsI KapTHHA MUpA.

Resumen

La mitologia es una etapa necesaria del desarrollo cultural en la historia de cualquier naciéon. Cuando una
persona crea mitos, busca el sentido de la vida y trata de: 1) encajar su vida en el marco de un todo mas
amplio; 2) descubrir cierta estructura subyacente al ser; 3) comprender, a pesar de todo, que la vida tiene
sentido y valor. EI mitologema "piedra partida" en la etnocultura de los pueblos del norte del Caucaso,
reflejado en las novelas del escritor ingush I. Bazorkin, se hace eco de las ideas primitivas sobre la
disposicién del mundo entre los diferentes pueblos del mundo. Dado que la etnolingliocultura de los pueblos
del Caucaso se distingue entre varias clasificaciones linglisticas, pasamos al andlisis del concepto-
miténimo "piedra partida" para identificar momentos generales y particulares de interpretacion del
significado de este concepto. Hip6tesis: el concepto de "piedra partida” es la idea étnica basica de los ingush
sobre la estructura del orden mundial, sobre la influencia de las cualidades morales de una persona en las
propiedades del mundo circundante.

Palabras clave: miténimo-petronim, ficcidn del norte del Caucaso, I. Bazorkin, etnopedagogia, imagen de
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valor del mundo.
Introduction

Understanding sacred places in the culture of the
peoples of the North Caucasus helps to
understand the specifics of ethno-cultural views,
helping to  build proper intercultural
communication. The North Caucasus is located
in a mountainous area, so the mountains
themselves, as well as their transformations, have
a hidden meaning, which is also important for the
modern peoples of the North Caucasus. The
authors believe that the designation of the
mythopetronym "mythologized stone” in the
Caucasian ethnoculture has a priority character in
the system of ethnic values of the vitality of the
ethnos. So, today, the worship of "split stones" is
surrounded by myths. It is believed that
performing rituals and worshipping a split stone
helps infertile women to find the happiness of
motherhood, and gives men longevity and health.
The article gives an understanding of local holy
places in the Caucasian culture, which is an
important moment in the formation of successful
cross-cultural communication.

The authors consider the evolution of the concept
of "Split Stone” in the Caucasian ethnoculture,
analyzing both the Caucasian folk epic, legends,
and modern works of art in comparison with real
historical events that played a role in
consolidating folk ideas about the sacred
mythopetronym in the culture of the peoples of
the Caucasus.

www.amazoniainvestiga.info

The anthropological paradigm in
humanitarianism, which determines the main
perspective in the works of recent decades, forces
scientists to turn to myths as a cognitive and
pragmatic phenomenon of modernity (Barth,
2010; Bespalov, 2010; Rejabek, 2003; Sautieva
et al, 2021). Basically, the appeal to
mythologems is mainly associated with attempts
to describe changes in the structure of the
meaning of a myth in comparison with the
nomination of a particular phenomenon
(Karabulatova, 2013; Savchuk et al., 2019).

In the modern era, there is a revival of myth-
making, which has a significant impact on the
entire space of culture, as well as on scientific
and philosophical research. The revival of myth
at a new turn of history is characterized by a
variety and a special specificity of myth-
thinking, which requires its philosophical
awareness and comprehension (Aliyeva &
Zayats, 2015). The relevance of the research is
determined by the mythologization of the
consciousness of modern man and society
(Karabulatova, Lagutkina, & Amiridou, 2021),
which determines the sociality of human
behavior and worldview orientations. In addition,
the emergence of scientific interest in the
problem of myth and myth-making is due to the
crisis of classical science and classical rationality
and contributes to its overcoming.
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Globalization as a kind of large-scale
phenomenon of world development generates
profound changes in various spheres of public
life. The essence of these changes is difficult to
understand, which is the paradox of global
changes in  society (Galanina, 2013;
Karabulatova, Barabash et al., 2019). These
difficulties give rise to various apologetic and
alarmist myths about the nature of the ongoing
globalization processes. One of the alarmist
myths that has become popular is the myth of a
deadly threat to the cultural diversity of the world
because of globalization. There is an opinion that
globalization has a creative potential in the form
of freedom to choose one's path of development
under the influence of global culture and a
possible incentive to modernize national culture
(Akieva, 2016; Fedotova, 2012).

Myths carry an important irrational component,
become part of tradition, play an important role
in public life, associatively intertwining with the
everyday life of society (Baksheeva et al., 2019).
But the myth in modern society has not lost its
significance as an important form of public
consciousness and representation of reality. Such
myths, as a rule, are not part of a long-term
tradition that forms the core of culture, but they
occupy a considerable place in the fluid mosaic
mass culture and solve specific tasks of
manipulating consciousness (Barabash et al.,
2019).

The question arises about the survivability and
effectiveness of myths, despite their ideological
and political destructive orientation. Let us
consider the reasons for the survivability and
effectiveness of myths. The main reason is that
myths, like legends, fairy tales, fantasies, are
necessary for a person to create inner well-being,
spiritual comfort, relieve overstrain, preserve the
order of habitual life in an unstable and
incomprehensible modern world. In this
understanding, the myth becomes a form of self-
deception.

So, the specificity of the myth is that it expresses
the needs and interests of a person as a syncretic,
pre-reflective, subjective-subjective, irrational,
sensual and false form of human consciousness
(Belomoeva & Kondratenko, 2020). Initially, the
myth was based on undeveloped (pre-logical),
and in terms of psychology-on visual-effective,
emotional-practical ~ thinking,  sensorimotor
intelligence  (Zh.  Piaget).  Thus, the
epistemological source of myths was empirical
thinking, based in a transformed form on stable
undifferentiated sensory-rational constructs of
imagination (mythologems), generating an
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uncritical traditionalist model of cognition of the
world.

Folk-Art literature is an aesthetic layer of the
national worldview, the worldview in the work of
the writer, whose work is permeated with the
national mythological worldview. In the works of
I. Bazorkin, the myth arises as an attempt to build
a holistic picture of the world at the intuitive level
of perception, capable of generalizing empirical
experience and complementing its limitations.

The need for such research is also dictated by the
socio-cultural transmission of the archetypal,
with the help of which the ethnos "inherits itself"
to its new members, primarily children.

This educational potential of the traditional
culture of an ethnic group allows us to perpetuate
our identity in future generations, which is
important in the context of preserving the cultural
diversity of multinational Russia. The second
side of the process of translation of cultural
universals that dictate certain ideals, norms,
value orientations, behavioral models, traditions,
and customs, etc.is associated with ethnic
socialization.

Materials and methods

Anthologies and textbook collections of Ingush
national folklore, in particular, "Anthology of
Ingush folklore", as well as works of art by
Ingush writers of the late 20th century were used
as a source study base.

The methodological foundations of the study are
determined by the specifics of the object and
subject of the study, which was carried out
considering the  fundamental  provisions
developed by Russian ethnopedagogics on the
problems of studying the archetypal in
ethnoculture and the material of historians,
ethnographers, linguists, and cultural scientists
on the problem of the spiritual culture of the
Ingush.

The authors also used the following methods:

— the method of comparison, which involves
the study of specific facts, their
generalization and comparison with other
groups of facts;

— the method of philosophical hermeneutics,
with the help of which the task of
reconstructing the meanings of archaic texts
is solved;

— the method of textual analysis, which is an
important tool in revealing the content of
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philosophical texts, folklore, and artistic
works.

All these methods made it possible to reveal the
initial ideas of the Ingush people about man,
society, and nature as constituents of the cultural
picture of the world. In the analysis of the cultural
picture of the world, theoretical constructs were
used, developed by well-known Russian
philosophers, culturologists and ethnologists:
T. M. Alpeyeva (1997), R. Barth (2010),
A.Ya. Gurevich (2005), I. S. Karabulatova
(2013), and others.

The methodological basis of the research is the
principles of cognition of social phenomena:
historicism as a component of the modern theory
of social cognition, consistency, complexity, the
principle of integrity and unity of the historical
and logical, etc. Due to the closeness to the
method of observing the archetypal under the
multilevel layers of the traditional Ingush culture,
the methods of interpretation and typing were
used in this work. Along with these methods, the
specifics of the research problem led to the use of
analytical, aggregate methods, as well as the
method of field ethnographic research. The
socio-philosophical direction of myth research
also develops the concept of transformed forms
of consciousness (Alpeyeva, 1997; Kopalov,
2012; Mamardashvili, 2019, etc.) So,
T. M. Alpeyeva believes that the myth is: "the
attribute property of the consciousness, and
specific socio-cultural theological education is
not reducible to political and ideological
concepts and theories, and spontaneous,
unconscious sensory-specific views" (Alpeyeva,
1997), a Semiotic approach to the specifics of the
myth revealed what it boils down to
understanding how language the phenomenon of
consciousness. Structuralist R. Barth (2010) puts
forward a distinction between™ natural language
"and "metalanguage"” (mythological discourse),
which in turn multiplies into different types,
considering  sociolects. The mythological
discourse is formed as a certain inductive system
of meanings that are taken not as a subjective
system of values, but as an objective system of
facts that sensually construct a given and
eliminate its historicity. Political science
interpretation of myths (V. Pareto, J. Sorel,
A. Wiener) believes that myths are an integral
part of political ideology the system of society,
aimed as a means to manipulate the mass
mythological consciousness. So, we can talk
about a mass mythologized consciousness, and
first this applies to the sphere of politics.

www.amazoniainvestiga.info

To identify the archetypal in the rituals of the life
cycle, the theory of "rites of passage” was
methodologically of great importance, in which
the emphasis is placed on the mechanisms of
overcoming critical boundaries by a person with
the help of ‘"correct" forms of ritual
communication that have a symbolic character.

Results

The problem of the formation and development
of a person's worldview has been of steady
interest to social and humanitarian thought for
many years. It is the most important in the
educational activities of systems and educational
institutions.

In modern conditions, ethnopolitical mythology
is becoming an important tool for consolidating
society and at the same time is a means of
contrasting its members into "friends" and
"strangers". It gives a person the strength to
overcome everyday difficulties and the hope that
all his hardships will pay off with a happy future
for all mankind. In this respect, the political myth
is deeply dehumanized, since it inspires the idea
that his individual life is insignificant in front of
social tasks. The concept of "split stone™ in the
culture of the peoples of the North Caucasus is
closely related to the trigger of the tragedy of the
Ingush people and ethnorauma (Osipov et al.,
2016).

The ethnotrauma associated with the forced
deportation of the peoples of the North Caucasus
was consolidated thanks to the legends about the
sacred petronym "Split Stone". According to the
legends of the Ingush and Chechens, the stone
splits in days of upheavals and trials for the
people or their leaders.

In the attitude of the Vainakhs (Chechens and
Ingush) the mountain is the unshakable
foundation of life, the basis of the traditional way
of life of the mountaineers. The surrounding
landscape of the mountains emphasizes this
solidity and stability, so the phenomenon of a
split stone is a reflection of a certain socio-
psychological cataclysm that has been imprinted
in nature.

Nowadays, we are dealing mainly with political
and ideological myths that have a certain
specificity compared to traditional myths. So, if
in  traditional myths the object of
mythologization is gods, cultural heroes, or
ancestors, then in political myths these are people
and events of the present or recent past.
Secondly, political myths are not transmitted by
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tradition, but are created consciously by certain
people or groups of people. They rely on the
scientific theories of their time and strive to give
political myths have the appearance of
verisimilitude and scientific similarity. And
finally, the channels of dissemination of modern,
especially political myths: unlike archaic ones,
occur mainly through the media, and not by oral
or handwritten means. For the mythological type
of consciousness, it is not the historical event
itself that is important, but its interpretation in the
existing system of predictions. Therefore, in the
myth, the future is strictly determined and can
have only one incarnation - the one that has
already been predicted. As a result, it is the
predictions that have the real reality in the myth,
the areal, historical event becomes its echo.

Regarding historical myths, we can talk about the
latent and active phase of their functioning.
During the active phase, the myth becomes the
dominant of public consciousness, covering
either the entire society or a large part of it. With
the change of public moods, the circle of its
adherents narrows, giving way to another
ideological model.

Ethnopedagogy explores the totality of human
interaction with the ethnic and cultural
environment, has various aspects of these
interactions in its field of attention, so it can be
argued that it originated in the mainstream of
philosophy, then pedagogy, gradually acquired
the features of an interdisciplinary branch of
scientific knowledge.

The study of the sacred sites of the North
Caucasus takes place in primary and secondary
schools as part of the regional component. Since
schoolchildren know about such places thanks to
family traditions, teachers pay attention to the
relationship of these places with global,
European, Islamic, regional and ethnic traditions
themselves.

In the traditional pedagogy of the peoples of the
North Caucasus, a man is a reflection of the
power of the mountain, so he is unshakable like
a rock or a mountain, he is powerful as well as a
mountain, so a man's word and deed also have
irreversible consequences like a rockfall in the
mountains. This behavior is gender-specific in
the tradition of the peoples of the North
Caucasus.

Popular  knowledge about education is
concentrated in works of oral folk art and in the
secondary interpretation of fiction. The
theoretical foundations of knowledge and its

Volume 10 - Issue 44 / August 2021

concepts are applied to the study of folk
knowledge on education. In pedagogical and
cultural studies, the totality of folk knowledge on
the upbringing of the younger generation is
considered as wisdom and an integral part of the
spiritual culture of each nation. The pedagogical
understanding of folk knowledge on education in
the history of pedagogy and education is revealed
in connection with culture. The principle of the
sequence of the development of the knowledge
base in folk pedagogy contributes to the
formation of a creative approach to its
understanding, which is possible based on the
integration of knowledge (in the fields of
philosophy,  pedagogy, cultural  studies,
psychology, and others). They generally
contribute to the further development of
ethnopedagogy as a field of scientific and
pedagogical knowledge.

The very discovery of the myth and its
"decoding" requires close research attention,
being directly dependent on the ideological and
aesthetic position of the author, his writing skills.
This generally ensures the effect of folklore on
the recipients. The Ingush novel of the late
twentieth century became an original example of
the fusion of the canons of realistic narrative and
artistic  conventions  (Eldiev, 2010). The
architectonics of such works has a complex
structure, since it combines layers of historical
facts with the philosophical and ideological
reasoning of the author, which is fastened with
abstract and folklore-mythological inclusions of
background knowledge (Karabulatova, Ebzeeva,
& Pocheshkov, 2017). Similar phenomena are
typical for other national literatures of the North
Caucasus (Martazanov et al., 2021).

The importance of ethnopedagogy is due, first, to
the fact that it integrates humanitarian scientific
knowledge, which allows us to form a
comprehensive system view of a person as an
object of ethnopedagogic influence. Although
this study of the genesis of ethnopedagogy is
inherently historical and pedagogical, but at the
same time, the analysis and coverage of its
subject should be given considering the realities
of modernity and the prospects for its further
development.

The understanding of the world order goes either
horizontally (for steppe peoples), or vertically
(for mountain peoples). The river becomes the
center of the world for the peoples of the plains
(Baksheeva et al., 2019), for the peoples of the
Caucasus, such a center becomes a mountain, or
a sacred mountain. In the Ingush culture, such a
center of the universe becomes the stone-rock of
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Hagar-Yerda. The image of a stone, a split stone,
becomes the key to understanding the focus of
the people's forces in historical moments of trials.

The mystical complex "phenomenon-image-
word" is typical for the folklore text,
characterizing the incompleteness of the
figurative knowledge of the world and its mytho-
ritual interpretation. The archaic consciousness
modeled its own image of the universe, its virtual
reality, inhabited by a lot of fictional characters
who were perceived as really existing next to a
person, around him, only invisible.

I. Bazorkin (2001) focuses on myths and folklore
motifs to understand the genetic memory — the
connection between the past and the present. It is
no coincidence that the heroes of his epic works
make a spiritual pilgrimage to the national
origins, to the past that is the desire for
purification, the hope of gaining immunity
against the temptations of the world, attempts to
awaken the instinct of ancestral connection with
the past.

In accordance with the above, the model of
linguistic and cultural analysis of the
mythologeme can be represented as follows:

1. The semantic structure of the" name " of
the mythologeme (according to dictionary

definitions);

2. Modern  socio-cultural  stereotypes
representing the mythologeme;

3. Stories-origins  (mythological, ritual,

folklore, everyday);

4. Elements of the myth formed by this
mythologeme (a system of images, end-to-end
motives, ritual actions, and attributes);

5. Idiomatics (aphoristics) related to the
mythologeme and its interpretation;
6. Transformation of the semantics of the

mythologeme: oblivion, reinterpretation, the
birth of new meanings, etc.

Here is a variant of the linguistic and cultural
commentary of the sacred text on the example of
the mythologeme stone, which is characterized
by a special symbolic load, including sacred. We
will note here only those elements of the
semantics of the mythologeme that carry sacred
meanings. On the one hand, the stone is a natural
symbol of certainty, stability, inviolability,
immutability, strength. It is no coincidence that
the saimbol of the stone exists in all religions of
the world. This is the Kaaba, the worship of
which has passed from ancient times into the
religion of Muhammad — the "black stone".
"Black stones" in most cases are meteorites.

www.amazoniainvestiga.info

Appearing from the heavenly space, they become
symbols of a higher power. In pre-Islamic times,
the "black stone" was primarily a symbol of the
male creative force of nature, a phallic symbol of
the Sun, and under the name "Heliogabal" ("The
one whom the Sun sends to the earth") it was
revered throughout the ancient world. Steles and
obelisks, Hermes, and dolmens were common
among the Greeks, Romans, in the Scandinavian
countries, among the Egyptians, Druids
(menhirs), Celts (Cromlechs), Pelasgians, as well
as in all countries of the East. One of the apostles
of Christ is named Peter, which also means
"stone”. A symbol of stability, duration,
reliability, immortality, inviolability, eternal,
cohesion, indestructibility of the Highest Reality.
The stone is the archetype of the sun and creation.
On the other hand, it is a deliberate clash with the
forces of evil and victory over death. The split
stone is a symbol of the struggle between the
eternal Light and Darkness. Even such a sketch
representation of the symbolic complex,
representing the semantics of the stone and the
split stone, allows us to conclude that it is
necessary to interpret this mythologeme in a
broad cultural context, since the marked
symbolic meanings are only slightly reflected by
dictionary definitions.

Inall cultures, the stone, solid and unchangeable,
is considered the embodiment of frozen magical
powers, so the stone is a tool for divination,
making talismans and remedies for healing
diseases: from lightning stones, which were
considered clouds petrified by fire and thunder,
and petrified sea urchins that sweat before rain,
to corals, bezoars, and precious stones. It is
possible to note the predominance of denotative
characteristics of the designated, and even the
symbolically labeled block "light, power, magic,
struggle, stability" acts here only as a figurative
base of the evaluative connotation for the
component "spiritual light".

Archetypes are necessary for a person from a
psychological point of view, since they create a
certain basis for his thinking based on the
experience of the past. This experience,
concentrated in the tradition, combines elements
of both the collective unconscious and
consciously developed traditional forms.

The myth, being realized in the author's
consciousness of the writer, allows him to create
his own universe, going beyond the reality of
discourse formation and helping the subject to
express himself. All possible forms of
consciousness are reflected in the world of
culture, but the mythological consciousness
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seems to be the most acceptable for use in
ethnopedagogy.

The mythopetronym "Split Stone" functions as a
mythologism, declared as the main concept of the
mythological space of the Nart epic and North
Caucasian folklore, lexically embodied in the
form of nomina propria and nomina apellativa,
therefore this mythologism can grammatically
exist in the singular and plural, in masculine,
feminine and neuter genders, in one of the forms
of the case paradigm. The nominative nature of
folklore texts, in which a word is equivalent to an
action, sets the focus of consideration primarily
of nouns that carry the main semantic load. In
relenvant speech, the named power of the name
(the name of the entity) becomes the ability of the
name to identify a specific denotation in one or
many consituations. The naming power of a
name is close to conceptual categories.

The entire space of the Caucasus mountains is
mythologized.It appears as a carrier of the
semantics of the archetype/ mythologeme. This
is the so-called memorative level of the token.
Thus, just as in the history of religious beliefs,
new complexes of ideas did not completely
displace the old ones, but layered on them,
coexisted with them, each mythologism absorbed
and fixed in its semantics changes in the picture
of the world of generations.

In the conspiracy, we encounter a special
onomastic code that corrects the
ethnosociostereotypes of the behavior of an
individual, since even the external world of one
subject or object is to some extent different from
the external world of another subject or object of
the same kind. In the sacred discourse of the
North Caucasian epic, the mountain space itself
acts as a physically existing unity that affects any
organism (human, animal, insect) and serves as a
source of influence on it. That is why the verbal
topography is presented in such detail in
Caucasian folklore, marking a sacred place in
one way or another. If pain is a misfortune, then
it must go beyond the mountains, beyond the
limits of "its" space. The semiotic semantic
principle of the North Caucasian legend about the
split stone is based on the fundamental
relationship "microcosm — macrocosm", since
the human world and its language have, among
other things, their own psychological reality.
Every corner of the world surrounding and
mastered by man, domestic and natural, is
controlled by its own "master" (spirit), to which
the storyteller or writer addresses. Here we meet
with a kind of "mix" of paganism and religious
views of an ordinary native speaker.
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In the ancient myth, in pagan beliefs, spiritual
properties are expressed through bodily, material
manifestations. The demonic world threatens to
cause damage to health, well-being, and damage
(violation of the norm) is material or physical
expression. It was in this socio-cultural situation
that the pagan myth, which once performed a
sacred task in close connection with rituals,
gradually transformed into a folklore text. The
text of the myth in pagan culture was esoteric,
that is, it was a carrier of secret knowledge for
initiates.

In addition, a significant place in the sacred
discourse of the North Caucasian epic is
occupied by certain behavioral signs — ritual
sacred events, which are understood as actions of
a ceremonial nature. For example: rolling an egg
on the patient's body when removing the evil eye
or damage, jumping on the tops of the mountains
of the heroes of the epic to harmonize the space,
worshipping lonely standing stones for the
treatment of infertility, wrapping the patient's
body with copper wire in a rite to remove
damage, passing through a scabbard (scissors) or
a saber to enhance sexual charisma, etc. In this
case, ritualism is realized as predictability,
programming, traditionality, the predominance
of fatica over information in the sacred rite,
which is aimed at actualizing the feeling of
satisfaction and joy from achieving the goal.

According to K. K. Kolin, " ... In the process of
globalization of society, several destructive
factors can already be observed today, which
deform and even destroy individual structural
components of society and, therefore, will have
to lead it to partial degradation. In recent years,
these factors have become more and more
noticeable in the field of culture. Therefore, their
analysis, as well as the prediction of possible
consequences, seem very relevant both for
science and for practical activity ... From a
cultural point of view, the globalization of
society means a new humanitarian a revolution,
because of which many traditional national and
ethnic cultures are undergoing significant
changes, and some of them may be not only
deformed, but also destroyed" (Kolin, 2008:
2-10). The result of such game strategies with an
ethno-socio-cultural identity (Karabulatova,
Barabash et al., 2019; Nijiati, et al, 2020) is the
transformation of the socio-cultural matrices of
human society (Karabulatova et al., 2017).

The story of the tragic fates of young people has
atangible emotional impact on the consciousness
of the young hero of the novel, forms his
thinking. K. Sultanov's statement regarding the
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image-symbol of the "wounded stone™ by Kaisyn
Kuliyev is quite applicable to this context: "The
memory of a native stone is not only a
symbolization of unbrokenness and
steadfastness, not only a reminiscence of sensory
and tactile sensations left in the past, but also an
endless spiritual pilgrimage to the roots and
source, equivalent to finding the meaning of life.
The stone, without losing its clarity and material
objectivity, acquires a metaphysical dimension"
(Sultanov, 2017, pp. 233-234). The appeal to the
folklore and historical past ensures the use of
new technologies in the formation of ethnic and
socio-cultural identity among a new generation
of young people focused on the use of electronic
and mobile gadgets (Entina et al., 2021).

To understand the genetic memory - the
connection between the past and the present, .
Bazorkin focuses his attention on ancient myths
and folklore motifs. It is no coincidence that the
heroes of his epic works make a spiritual
pilgrimage to their national origins, to the past,
which, according to the definition given by the
writer himself in an interview, is a desire for
purification, a hope to gain immunity against the
temptations of the world, attempts to awaken the
instinct of ancestral connection with the past.

Discussion

The unquenchable attention to this problem is
determined primarily by the fact that the
fundamental categories of the worldview that
make up its system-structural matrix are the
categories "world" and "human" (Karabulatova
et al., 2017), the real essence of which to a large
extent has not yet had an adequate scientific
explanation and remains largely mysterious and
unsolved. The significance of this problem is also
explained by the fact that the worldview is the
highest form of human self-consciousness, which
allows him not only to orient himself in the
surrounding reality, but also, based on a certain
understanding of reality, to consciously regulate
his life activity. This allowed Kazan Scientists to
assert that the regional ethno-linguistic culture
has a huge linguistic and pedagogical potential in
teaching minority languages and cultures, which
is a key factor in preserving identity
(Zamaletdinov et al., 2014). However, R. R.
Zamaletdinov does not consider in detail the role
of background knowledge of traditional folk
pedagogy as an ethno-saving factor in the era of
mobility  of  ethnosociocultural  borders.
However, in his works he emphasizes the role of
the so-called amulet spirits who live in the sacred
places of a particular ethnic group. At the same
time, we see a difference in the perception of
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space among the ethnic groups of the
"mountains™ (the peoples of the North Caucasus)
and the ethnic groups of the "fields" (Tatars,
Bashkirs).

Today, when the changes in society are so great
that they cause fear of a possible violation of their
own identity, it is especially important to
preserve the role of traditional forms of life, in
particular rituals of the life cycle, where the
sacred knowledge of the ethnos occupies a
significant place, which is preserved thanks to
ethnopedagogy and folklore. The sacred mytho-
petronym "The Broken Stone" enhances the
emotional perception of the fate of the native
people, encouraging empathy and the formation
of life values that activate the affective-
emotional sphere of the personality of the
recipient of folklore discourse.

The famous researcher-philosopher G. Gachev
argued that ethnic groups are aware of
themselves in the world vertically and
horizontally. A "vertical"  attitude is
characteristic of mountain peoples, therefore the
symbolic figure, emblem, model of the world for
the North Caucasus is a "bowl up and down"
(Gachev, 2008: 28), in other words, infinity of
movement, if we complete the image of bowls up
to eights ... This is the desire of the spirit to
cognize the infinity of the world of the real and
the surreal. Stones, mountains, rocks, towers - all
this has an aspiration upward, into space,
bringing one closer to God. At the same time, the
very symbol of the "shattered stone" denotes the
futility of the aspirations of the chulovsky spirit,
deprived of the support of ancestors, trampled by
circumstances, surrounded by enemies. In this
sense, the "Broken Stone™ acts as a symbol of
patience, that it is necessary to gather strength in
order to become whole again.

Some researchers of the North Caucasian novel
believe that the split stone carries the semantic
load of a harbinger of the misfortunes of the
Ingush people and subsequent deportation
(Gileva, 2017; Tumgoeva, 2013). In turn, this
requires a careful selection of language tools
(Galanina, 2013; Malevinsky et al, 2019;
Vorozhbitova et al., 2019).

In other words, in the people of the middle of the
twentieth century, changes took place, which
acted as subjective grounds for objectively
manifesting themselves tendencies of social
development. During this period, the processes
of transforming the people themselves, the
processes of their personal structure, became
active. The transformation of the value-semantic
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foundations of being, the mechanisms of life self-
determination, the change in determining
tendencies. However, scientific analysis did not
keep up with the speed of these processes, and
they found themselves on the sidelines of
scientific existence (Klochko, 2013: 107).
During this period, poets and people of other
creative professions are on the "forefront of
comprehension”, therefore, turning to this
paradigm shift is natural in the work of North
Caucasian writers (I. Bazorkin and others).

Thus, the legend about the Big Stone of the Nart
Debit, a symbol of immortality, interpreted in the
North Caucasian novel, presented as a bright
touch to the picture of the world in artistic
perception, draws the reader's attention to ethnic
roots. This is considered an important moment
for preserving one's own identity in the
conditions of aggressive environmental pressure
(Sautieva et al., 2020; Savchuk et al., 2019).

The thousand — year-old stone of the Nart
blacksmith Debit, split into two parts (as well as
the broken stick of old Zharnes) in the context of
the narrative is endowed with the function of a
symbol as a tragic prophecy: it is represented as
a sign of an impending big trouble in the life of
the people-deportation. Harmoniously fitting
into the artistic structure of the novel, the
designated folklore component actualizes the
problem of spiritual continuity, enriching the
content of the work with a deep philosophical
meaning (Gileva, 2017; Karabulatova, Ebzeeva,
& Pocheshkhov, 2017; Tumgoeva, 2013). As the
aesthetic experience shows, the natural object —
stone, which has been genetically “established"
in the Ingush oral literature, finds creative
meaning in the North Caucasian art novels of the
Vainakh culture in the process of the evolution of
artistic thinking (Dolgieva, 2019; Yandieva,
2008).

Today, when the changes in society are so great
that they cause fear of a possible violation of their
own identity, it is especially important to
preserve the role of traditional forms of life, in
particular rituals of the life cycle, where the
sacred knowledge of the ethnos occupies a
significant place, which is preserved thanks to
ethnopedagogy and folklore.

Poetizing a natural object, Caucasian writers
raise the problems of the spiritual evolution of
man. Thus, the motive of the continuity of moral
and spiritual values that have been formed for
centuries is actualized. For the artistic solution of
this problem, folklore elements are used to delve
into the precepts of the ancestors, to comprehend
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the original moral essence of the relations of the
living with the living. (Yandieva, 2008).

North Caucasian writers creatively interpret
legends and folk songs, consciously focus on the
natural component-the stone, which "is the oldest
archetypal core of the Karachay-Balkar ethno-
culture, generating a whole range of conceptual
readings due to mythological, heavenly "roots"
and earthly, modern "branches" of the image"
[Kuchukova, 2015, p. 147], since topoobjects
have always been and remain the center of
mythologized associative thinking of a person
(Baksheeva et al., 2019; Islamova et al., 2020).

The image of the stone in the North Caucasian
novel is multifunctional: it is a silent witness to
the tragic circumstances in the fates of the
characters of the folk song-crying and a symbol
of the sad fate of its heroine. The narrative shows
the idea of stones, which is characteristic of
mythopoetic consciousness, as witnesses and
judges (Dolgieva, 2017; Kuchukova, 2015),
therefore, a split stone is perceived as a
"storyteller stone", talking about the tragic fate of
a person and a people.

Conclusion

Thus, the appeal of the Vainakh writers to the
spiritual and moral experience of the peoples of
the North Caucasus contributed to the
achievement of versatility in depicting the
personal destinies of the heroes in their close
intertwining, in revealing the complex
interdependence of the psychological and social
in the characters, in depicting the national picture
of the world. The rich oral and poetic heritage
helps to understand the personality in the concept
of history and man, thereby determining the
ethnic essence of the North Caucasian peoples.

The specificity of the relationship of national
literature with oral and poetic creativity is
determined in the artistic assessment of
ethnopsychology, the actions of the actors from
the positions of traditional folk ideas about
dignity, honor, wisdom, courage, nobility, and
heroism, embedded in the ethnic consciousness.
Folklore motifs in the fiction of the North
Caucasus mark the conditions for recreating the
national picture of the world, acting as the most
important  feature of strengthening the
ideological and philosophical principle in the
work of Vainakh writers. The synthesis of
folklore and artistic traditions in epic works
contributes to the expansion of the poetic
possibilities of verbal art, the range of creative
thinking of the authors, determining in the future
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the innovative nature of solving complex
ideological and aesthetic problems of forming
and preserving ethnic identity. At the present
stage, folklore remains an inexhaustible source of
wisdom, subtlety of world perception, humanism
in a high ethical and aesthetic sense for national
literatures.
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